Summary 


With ’Reading and writing as a theologian (m/f)’, Jonneke Bekkenkamp conti- 
nues her research on the textual basis of feminist theology. Departing, in her 
article in the previous Proeven from the question of the (im)possibility of 
reading androcentric texts ’as a woman’, she now explores the possiblities of 
reading. gynocentric texts ’as a theologian’. When is a reading recog- 
nized/acknowledged to be theological? What is said to be theology? 
Bekkenkamp shows that the definitions of theology resulting from the actual 
debate on the scientific status of the discipline, despite a basic openness, are 
characterized by an exclusive focus on an official, institutional Christianity and a 
marginalization and exclusion of women. By means of approaching theology as 
a discourse (Foucault), she ventures to explain this discrepancy between basic 
openness and conventional interpretation. Theology is not the sum total of 
truths about God’, but a systematization of speaking of God (God-Talk), a 
certain order of speaking, a specific discourse. In answer to the question if the 
tension between the theological and the feminist discourse can be made produc- 
tive, the article results in a description of (four) feasible reading models. Learn- 
ing from feminist literary theory, Bekkenkamp also makes use of differences 
and shifts within the theological discourse itself. 


The subject-matter of the article by Freda Dröes is the life and work of 
Nicolette Bruining (1996-1963). After having présented an overall picture of all 
the women who obtained a Doctor of Theology degree in the Netherlands (see 
Proeven, I), attention is now focused on the first group, the generation obtaining 
a Ph.D. between 1913 and 1918: Gerlings, Bruining, Vogelsang, Mankes- 
Zernike. Can Nicolette Bruining be characterized as a "grand lady of liberal 
Protestantism but no theologian"? Dröes analyses this as a false antithesis. The 
exemplary way in which Bruining (daughter of professor of Theology Alb. Brui- 
ning) makes the most of her marginal position as a woman, in openness to 
science and culture, makes her a precursor of Women’s studies in Theology. As 
a financially and intellectually independent woman, she creates new places of 
refuge for intellectual life: she founds the VPRO and she partakes in shaping 
several non-conformist-”ecumenical’ milieus and domains of women’s culture. 
To Bruining, religion is not bondage to an ecclesiastical tradition, but the 
awareness of a bond with the ’intellectual world’. In Bruining’s exploration of 
the intellectual currents of her time, she is, according to Dröes, led by her 
interest in the interface between science and search for meaning (hermeneutics 
of human existence) and she enters into a discussion with the works of other 
women reflecting on religion. 


The article by Joanne Seldenrath is a case-study of the poetess Clara Feyoena 
van Raesfelt-van Sytzama (1729-1807), one of the few women whose work has 
been included in the ’Liedboek voor de kerken’ [Hymnbook for the Churches] 
(1973), and earlier in the 'Evangelische gezangen’ [Evangelical Hymns] (1806). 
Seldenrath investigates Clara's significance as a hymn-poetess. The three 
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questions she poses are: how has Clara's work found its way into the 
‘Evangelische gezangen’; what was her context as a poetess, and how can her 
spirituality/image of God be characterized. Seldenrath gives a detailed 
description of Clara van Raesfelt’s life story and work. Based on the develop- 
ment of theory on women’s culture by Joanna Russ and Elaine Showalter, 
Seldenrath has shown Clara's context as hymn-poetess: first of all and in a 
surprisingly large degree, this context consists of other women who wrote edify- 
ing poems and of a pietistic/enlightened male fellowship climate in which there 
was room for these women. According to Seldenrath, Clara’s spirituality and 
image of God hold for us striking elements, such as an enlightened piety and 
feminine images of God. Remaining within the margins of the theological 
beliefs of her surroundings, she exceeds these with her ideal of salvation for all 
people. It is precisely on this point that the compilers of the ’Evangelische 
gezangen’ intervene in her poems: they reduce her ideal of salvation for all 
people to the members of the church. 


In her contribution, Fokkelien van Dijk-Hemmes asks herself if and to what 
extent it is possible to find traces of women’s texts in the Hebrew bible, and 
what the significance and gain thereof might be from the perspective of 
women’s studies. Starting with the criticism of E. Schüssler Fiorenza on such an 
undertaking, and continuing on the lines of her own previous research in this 
field (see a.o. Proeven, I), Van Dijk arrives at a balanced answer to these ques- 
tions. She chooses her method (of working) in line with Elaine Showalter’s 
proposal to understand ’women’s culture’ as a culture put to silence, that partly 
overlaps and partly eludes the dominant andocentric culture. In her actual re- 
search material Van Dijk-Hemmes does not directly look for women as aut- 
hors; following S.D. Goitein, she takes as her starting-point a number of genres 
of which women (especially) make use: victory and satire songs, wisdom and 
exhortation, prophecy and divination, love songs and whore songs, lamentations 
and prayers. She herself adds another three genres: vows, birth-songs and na- 
ming-speeches. The body of text fragments from the Hebrew bible which can 
be placed and interpreted in this context appears to be surprisingly extensive. In 
the final part of her article Van Dijk-Hemmes expands upon the thesis that in 
the Hebrew bible there is not only a women’s traditon of songs, but also a 
women’s tradition of stories. By way of conclusion she evaluates the broadening 
of the concept ’women’s texts’ she has tried and tested. She draws the conclusi- 
on that this broadening makes a choir of women’s voices audible and a choice 
of women’s perceptions manifest. 


Recent developments in Women’s studies in Theology in the Netherlands are 
discussed in the article written by Marian Papavoine, within the framework of 
the TWFT-project Feminism and Theology II (1989-1993). For this discussion 
Papavoine assembled recent publications of theologians currently doing 
doctoral-research. Starting from tendencies in feminist-theological research in 
the Netherlands, such as have been described in the ’Nabeschouwing’ (epilogue) 
of Van zusters, meiden en vrouwen (1986), she reviews the positions which are 
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now adopted on naming, self-image, objectives and the identity of feminist 
theology. Following further reflection on the present state of affairs, Papavoine 
argues that a hermeneutical view of feminist theology as a contextual theology 
has the most to offer to this research. It is this approach that could do justice to 
the differences that are becoming manifest in themes and methods of the 
theologians engaged in Women’s studies. Differences in background - religious, 
economical, political and cultural - which are determining the differences in the 
questions they pose, can thus be given a rightful place within their theological 
discussions. Papavoine argues in favour of naming these ’question-determining 
contexts’ in actual terms and she exemplifies this by relating a number of 
disputed questions and images created among feminist theologians (the name of 
the discipline, relations with the grassroots, the existence or non-existence of a 
typical Dutch approach) with the contexts behind them. She then points out 
that a number of characteristic styles in themes and approach in feminist 
theological research are becoming visible at the local level and she argues in 
favour of more research into the historical context of the origin of feminist 
theology and of reflecting on feminist theology in the context of a secularized 
society. 


(Translation: Magda Misset-van de Weg) 
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